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Abstract—This study attempts to investigate Jordanian oaths from a sociocultural and translational
perspective. The study shows that Jordanian oaths are insufficiently explored from such a perspective. The
paper uncovers that Jordanian oaths have many formulas and are taken in many social and cultural aspects
such as religion, body parts, honor, headdress, curse, and Arabic coffee, among many other things. In order to
conduct the study, examples resembling these different aspects of oaths are suggested, and some social and
cultural details are given before the examples. To make the Jordanian oaths clear, each oath example is
contextualized in a social and cultural setting and then followed by a literal translation. Finally, the examples
are analyzed and discussed, translationally, socially, and culturally in order to give a ground evidence that
Jordanian oaths are difficult to translate from Arabic into English.

Index Terms—oaths, Jordanian Arabic, culture, translation, problem

I. INTRODUCTION

This paper investigates oaths in Jordanian society from cultural, social, and translational perspectives. This topic has
not been thoroughly investigated from these perspectives, and therefore the study is hoped to be one of the first works in
this regard. The oath terms and statements are taken from different social and cultural aspects such as religion, honor,
body parts, divorce, headdress, Arabic coffee, and curse. The examples are selected from studies conducted on
Jordanian culture, such as The Dictionary of Traditions, Dialects and Strange Terms in Jordan by Rocks Bin Zaid Al-
Uzaizi.

Il. OATH: HISTORICAL BACKGROUND, FUNCTIONS, AND TYPES

Oaths have been used over history to convey many social conversational functions. People historically employed
oaths for emphasis, promise, and commitment. Since ancient times, people have sworn oaths to divine elements such as
gods to show commitment and affirmation. According to Olaofe and Shittu (2014, p. 192), “Oath is normally used to
affirm reality and reliability of information. Similarly, it is used in another occasion to show the seriousness and
authenticity of what the speaker is talking about. In the same vein, oath may refer to a vow to carry out or not to carry
out a particular act”.

According to Tyler (1834, p. 9), oath is defined as “the calling of God to witness, i. e., to take notice of what we say,
and it is invoking his vengeance, or renouncing his favor, if what we say be false, or what we promise be not
performed”. In his other words, oath is “a solemn, usually formal calling upon God or a god to witness to the truth of
what one says or to witness that one sincerely intends to do what one says”.

Oath takers commit themselves strongly when they oath by God and they act in accordance with it. Gray (2013, p. 19)
maintains that “the more one valued the majesty of God’s name and, as a result, oaths, the stricter one constrained the
use of oaths”. Oath taking was considered by humans as a vital gateway through which they experience God, having an
access to his power and harness his omniscience and omnipotence as a guarantor of their oaths (Marshall, 1975).

Oaths were firstly used by rulers and great kings to hold covenants and treaties. They also used them before their
people when they are given the charge of ruling them. Freire (2017, p. 664) claims that “oaths and curses were often
part of the covenant treaties enacted between great kings or, alternatively, between them and their subordinate kings. By
taking an oath, a king played a representative role before the gods on behalf of those governed by him”.

Oath taking is universally frequent in daily conversations and debaters adopt this behavior for different
communicative functions. To exemplify, the oath practice in Jordan has a social and cultural index as it reflects the
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society and the culture in which it is used. Oath is a universal phenomenon that is adopted to achieve different purposes
such as the pledge to perform an action or a duty, with a promise of undertaking that action or promise honestly. In his
article titled The Cultural Evolution of Oaths, Ordeals, and Lie Detectors, Mercier (2020, p. 8) confirms that “oath is a
culturally accepted way of unambiguously signaling a maximum degree of commitment”.

There are different types and styles of the oath, and they are instigated according to the situations or settings. Taking
the oath depends heavily on the nature of people or societies in which the oath is taken. Assertory and promissory are
two main types of oaths and they can be positive when affirming and supporting a statement or a saying, and negative
when denying them (Conklin, 2005).

It is worth mentioning that culture contributes largely in the formation of oath terms and statements. Cultural and
social standards determine the words of the oath, its structure and even the style of taking it. They constitute the oath
formula in the society in which this formula is used (Limbrick, 1991).

I1l. SOCIOCULTURAL ANALYSIS AND PROBLEMS OF TRANSLATING OATH TERMS

The way of building the oath depends mostly upon the relationship between the speaker and hearer(s) as well as the
social situation. Ahmed (2020, p. 715) says “apparently, all societies perform oath as a requirement for affirmation or
taking responsibility and it may be considered a treason or a high crime to betray a sworn oath. Oath can be classified
into two main types, formal and informal”.

Jordanians, like other Arabs, often use oaths to ratify a statement by introducing what guarantees their claim. So, they
use a common valuable or respectable character or a thing to make the oath. They resort to Islamic values and symbols
believing that any break of an oath would be a dishonor. Nothing than God, the Holy Quran and the prophet
Muhammad can unite the oath of all Arabs. What reinforces this orientation is that God himself took oaths in the Qur’an
many times for several purposes. In fact, God uses oath-taking to confirm His unity and absolute power, and to warn
and threat people who do not obey Islamic instructions. Otherwise, they will face great punishment (Ahmed, 2020).
According to Labov, this is what makes Arabs keep their words and promises when they oath and attempt to convince
their audience and/or readers in their claims or speech (Labov, 1966).

Translating oaths from one language into another is not an easy task. Difficulties of translating them stem from the
social and cultural values they retain, as culture and its manifestations are a source of translation challenges (Al-Azzam
etal., 2014). There are many translation procedures that are followed in the translation of oath terms or statements.

An oath in the Arab world can generally be taken in religious elements, dear people (dead and alive), revered shrines
and honor. To put it in Ahmed’s words (2020, p. 1), “Of course, each society has its own way in taking the oath,
whether in the expressions used or by some body movements that accompanied taking it. Regardless of these
differences, oathing is almost always used to achieve a common purpose”. Kiani (1992) mentions more than twenty
aims for oathing. To him, the most important aims are to: emphasize a subject, prove the guiltiness and exoneration,
make a speech believable, prove claim, assure others, warn and threat others, and excite and encourage others.

In order to translate oaths from one language into another, the translator should be universally aware and
acknowledged in oathing as a certain translation strategy of oaths can be ridiculous and nonsensical. Qarabesh et al.
(2023, p. 13) maintain that,

If oathing is universal to all human languages and cultures, the translator’s task then becomes easier if he is
fully aware of this universality of oathing. However, since cultures diverge, in that, there are certain oaths
specific to a particular culture, (...) which are different from those of other culture(s), he/she should then focus
more on the cultural aspects of oaths, where cultures diverge.

This paper has two main objectives. It first attempts to investigate the Jordanian oath as a social and cultural
phenomenon; it explores the social and cultural values when taking the oath, and how these values influence the way of
fashioning it. Second, it tries to translationally analyze the Jordanian oath as a social phenomenon in order to shed light
on the social and cultural challenges that arise when rendering oath terms from Arabic into English.

I1VV. DISCUSSION

One way of emphasizing a person’s determination to fulfil a promise is the resort to an oath. The oath can be an oral
statement, often taken on scared objects such as holy books and scriptures, whereby the swearer pledges to execute an
act in a certain way, accomplish something, or even exert an effort to achieve a certain vow. People differ culturally in
the way of taking the oath, based on their customs, beliefs, traditions, and social values. Jordanians, like many other
Arab societies, take oaths on something that they highly appreciate and venerate such as the Qur’an, holy shrines, honor,
family members (wives, sons, parents, and grandparents and dead ones). They can also take the oath on venerable items
such as the shemagh (scarf), eqal (shemagh black rope) aba’ah or bisht (cloak) by taking them off, holding them, or
putting them down on the ground. And since the Arabic coffee is of great social and cultural values, Jordanians take
their oath by spilling the coffee pots and emptying them on the ground, implying that the coffee will not be made
anymore if the promise is not fulfilled. To continue, Jordanian men can take the oath on features of manhood or virility
such as moustaches while women can take it on qussa (sideburns).

A. Religion
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Jordanians oath by religion and sacred signs to prove their viewpoint and confirm their claim. Islam is the main
religion in the country and Jordanian Muslims and even Christians take an oath in Islam and Islamic icons. Muslim
scholars define oath as a sentence that confirms a statement or a pledge through emphasis (Az-Zarkashi, 1958) and its
purpose is to emphasize and stress an oath statement (As-Suyuti, 2007). As religion is sensitive, revered, and sacred,
Jordanians typically take their oath by religious icons. Following are examples of Jordanians’ religious oaths.

Example 1: sl &b acdi (lit. | 0ath by Allah Almighty)

The most standard formula of the oath in the Arab World is adasll 4L udl, In Islam, it is prohibited to oath in anything
or object other than Allah. In the Pre-Islamic era, Arabs used to oath on idols they established around Ka’ba to worship.
To show the real intention of fulfilling a promise, Jordanians sometimes repeat the formula 49 s(lit. by Allah). Sirajudin
(2015, p. 17) maintains that,

when a person does use Allah’s names and attributes in an oath, it becomes obligatory to believe such a person.
You may have doubts: if you are unsure of something and person swears by Allah it is fitting that you believe
in him (or what he says) because Allah is so great that we do not doubt what is said in His name.

What has made taking a religious oath common in Jordanian society is the lack of trust, doubt and suspicion among
Jordanians. Formally, the oath formula under discussion is taken by putting the oather’s right hand on the Qur’an and
uttering it in the presence of the king, for example, in case a government is formed and ministers are assigned
ministerial portfolios. Ordinary Jordanians also utter the same oath formula to reinforce their statement when holding
deals, as shown in the following example:

AL ) DG gl e aala o) cland) ac ga o s bl s cidaall alla g g ol (A aad8 ¢ a5l L (Y Aed ilia dals Z U

A Galae | e G5V (G adaall sie b 5 apdanll

(lit. Hamid was in need of five thousand JDs, and he went to his neighbor Hasan and asked for this sum of money;
when Hasan asked about the due time of repaying the money, Hamid immediately replied by saying: | oath by Allah
Almighty to pay the money back on the first day of the coming August). In this example, the oath is necessary and is
required in such situations, where the deal is mainly concerned with money, which is a sensitive issue in social relations.
The current example shows the prompt reply of Hamid to repay the money to his neighbor, Hasan. Hasan has also asked
about the money repayment due time. This interlocution at the time of handing over the money vividly shows the lack
of trust between Jordanians in such matters, which has become very common in the Jordanian community. To continue,
resorting to the oath of Allah Almighty reflects the need to convince the borrower to lend the money since the two
parties are aware of the suspicion that has become omnipresent among Jordanians.

As far as translation is concerned, literal translation of the current oath formula into English does not convey its
social and cultural dimensions; it does not reflect the meanings of the source text. Aichele (2001, p. 3) maintains that,
“Every translation betrays and transforms its source text, but a literal translation is more likely to record problems and
defects that appear in the source text. Such problems and defects hinder the clear transmission of the canonical
message”. Not only this, the formula which seems emotive and poignant in Jordanian Arabic oath is viewed as awkward,
nonsense, and odd, which is a real translation loss.

Example 2: 49 ol AN cudl g i J gy 3829 40

(lit. by Allah, Mohammed the Messenger of Allah, and the House that Allah built).

Taking an oath in Jordan includes some religious associations of Allah such as the prophet and the Islamic shrines to
confirm the intention of fulfilling a promise or ratifying a claim. The inclusion may come rhythmically in order to
attract the attention of audience, and gain the needed coaxing. Following is an illustrative example that represents a visit
paid to voters by a candidate for the parliamentary elections:

A2 o s 4 andl ¢ ATV by pelie il Gl ey ST B dasa da) (e sl pea Gl e bopdiall Fad (e pelie i pall il
e Sipeai g el ol Il g il Jgu a2

(lit. Muflih, the candidate, asked Serhan, the chief of the tribe, to call for a gathering for his kinsmen for support in
the election. After Muflih had explained the election statement, Serhan swore to support him by saying: by Allah,
Mohammed, the Messenger of Allah, and the House that Allah built, we will vote for you.

In the Jordanian community, oath is needed and is a necessity when a promise is taken to do something. The manner
of oath has become a norm and resulted from suspicion and dishonesty that the Jordanians began to experience in their
deals. The above illustrative example is a case in point. Jordanians often religiously oath for ratifying promises and
pledges.

The translation of the present example into English results in many linguistic, social, and cultural challenges. The
rhythmic influence shown in the Arabic oath formula cannot be replicated in English; the Arabic lexical item < in the
Avrabic text is assonantly essential, as it helps in convincing the audience. This persuasion is lost in translation as the
assonance cannot be reproduced likewise, and thus cannot incur the same effect on the audience. Socially, the people of
the source language are familiar with this manner of conversation and they can understand the function, while people of
the target text have no familiarity with such an oath manner, which could seem exaotic.

Culturally, people of the receptive culture do not make their election in the same manner, and they usually vote on
the basis of a statement delivered on the screen to the whole nation. As a result, the linguistic, social and cultural
implications of the oath taken by Jordanians cannot be recreated in the target culture. According to Rubel and Rosman
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(2020, p. 6) “The values of the culture of source language may be different from those of the target language and this
difference must be dealt with in any kind of translation”.

Another oath formula that may have the same function and is similar to the present example in wording is & 4
A 4 iy il i ey (by Allah, Mohammed, the messenger of Allah; the traitor is to be betrayed by Allah). The only
difference in the supporting example is the reference to the traitor and the betrayal as commonly witnessed in the social
interactions among Jordanians, which require the oath.

Example 3: 4l 5 il g O &Y (lit. by the Qur’an, by the Prophet, by the Ka’ba)

The majority of the Jordanian society are Muslims, and Islam is the religion of the state. Jordanians tend to oath by
Islamic icons such as the prophet Mohammad, the Ka’ba as the holiest sanctuary for Muslims, and the Qur’an as a holy
book. According to Cakmak (2017, p. 1183) in Islam “the oath can be made with the Quran, because the Quran is the
word of Allah”.

As wariness and dishonesty may have become a trend in Jordan, many Jordanians adopt oath to prove their viewpoint
in what they are saying or what they are intending to do. The oath has emerged as an echo to many economic, social,
religious, and cultural changes that Jordanians have witnessed over the last few decades. The current oath formula can
be illustrated in the following example that displays bargaining over the price of a sheep in the Friday market:

il 5 A 5 1D Al olald oy yall @l jrw e Jlo s e Liiall 4y ) 48zl 5 50 ) caaadl (5 g (00 U5 A (5 50 O O 5 0 3
) sl anl el ey ol il adl (Sl 5

(lit. Marwan wanted to buy a sheep from the Friday market because he wanted to invite his friends to dinner.
Salamah suddenly surprised him by following oath: by the Qur’an and by the prophet, and by the Ka’ba I bought this
sheep by two hundred JDs. What has driven Salamah to surprisingly take the oath is the desire to sell the sheep through
the oath that may help in convincing customers.

Translating the above oath statement into English results in a translation loss. First, the translation does not reflect the
resort to the oath as an outlet to sell one’s items, for example, as in the current situation. The function of the oath which
lies in the attempt to persuade the partners or the audience cannot be reflected likewise in the receptive culture as selling
and buying and other issues are not based on the manner of taking an oath. Moreover, the tripartite divine
connectedness between Allah, the prophet, and Ka’ba cannot be reproduced in the receptive culture where people
belong to other faiths, where the secularity is followed as a way of life. To add, dishonesty, distrust and doubt as
common features of many Jordanians are not easily preserved in translation. Thus, the discussion and the explanation of
the oath as a common way of dealing between people can help in revealing these values in other cultures.

B. Honor and Family Members

In some circumstances or situations, some Jordanians oath on their honor to do something or execute a declaration.
Believing the oather results from the intense emotional power created on the audience by uttering an oath on dearest
elements and taboos such as honor and family members. Uttering the oath causes a direct emotional influence on the
addressee or audience. Some Jordanians oath when they do not have things at their disposal. Almutlaq (2013, p. 225)
supports this idea when he is says, “One of the most important social norms and values in the Jordanian society is honor.
It is considered as a taboo that causing any harm to it will lead to unpleasant results for all members of the community”.

Example 1: 4l gasss 5 sasey 2 (lit. by my honor, by the honor of my sisters, and by the honor of my
mother).

Oath by honor is very common in the Jordanian society. People usually oath in what is sacred, valuable, esteemed,
and sensitive. Honor in the Jordanian culture is represented family female members, who are considered as taboos;
mentioning the name of a female is socially considered a shame in some regions. All societies have their own forms of
honor and shame. In the Mediterranean societies — including Jordan society- honor is one of the constant preoccupations
of people of these societies, where the case of honor is very dominant and is the highest social value of the local moral
code. Honor is collective and not only personal and it reflects on the entire family or social group (Peristiany, 1966). In
order to confirm one’s intention to do something or accomplish a promise, many Jordanians utter the above oath.

In Jordan as well as in the Arab world, oath in honor necessitates that one accomplishes what he is tasked in, or what
he intends to do after the oath is said or uttered. The distinctness of the present oath is that it is uttered by males, and
more specifically by teenagers. One’s own honor, honor of sisters and mothers are highly respected to the extent that
young people usually employ them to say their oath. What is more striking in this oath is that the oather may name a
sister in the oath. The following example illustrates a situation, where the oath is taken: sl @3 z A

O 5 andl dapaall ClilaY) 3aalin die 5 L graa (e DUl (S03 A ALY @l e Gung aleall Ty ccibazaly S il laial¥) o
A8y ALY s e ) 1A al o pig 8 5 DU Aids ailla)

(lit. The high school students got out from the final exam of Mathematics, and the teacher began to answer the
questions from which the students complained. When seeing the right answers, Fayez swore that his answers were
accurate saying: by my honor, the honor of my mother and sisters, | have correctly answered all the questions. Males
more than females say oaths.

Investigating the oath in this example uncovers that Jordanians say the oath in what is considered a taboo, such as the
family female members. This oath springs from the social and cultural values of the Jordanians that necessitate the
compliance of the oath utterer in what he promised. Literal translation of the oath statement into English leads to many
social and cultural challenges due to the differences between the source language culture and the target language culture.
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Oathing by female family members is functional in the source text and gives a firm confirmation of fulfilling the
promise, a sense that cannot be felt likewise in the target language. Moreover, what is socially and culturally motivating
and appealing in the source culture might not be so in the receptive culture due to these differences; this causes social
and cultural translation loss. The cultural translation is one of the most difficult types of translations, where the
translator tries to convey the cultural context of the SL to the TL. Hron (2010, p. 67) maintains that, “Undeniably, the
biggest threat facing cultural translation is wholesale assimilation — the loss of one’s cultural identity and social and
historical roots, and the erasure of one’s source cultural language”. Other oath examples in relatives are made by dead
people such as parents like = z 55 <) i s 531 = 5,5 respectively by the soul of my father in his grave, and by the soul of
my mother.

C. Body Parts

Jordanians sometimes take oath in body parts and in signs of manhood such as the big moustaches. The oath in this
case can have a conditional structure; the oather swears, for example, to cut his hand or shave his moustaches if what he
promises is not fulfilled or achieved.

Example: 1 b (g

In Jordanian culture, the moustache is a signh of maturity and manhood. That is why people keep big moustaches. The
thick moustache in the Middle East is not only a personal and a social style; it is deeply rooted in history and has many
social and cultural undercurrents. Many Jordanian men have thick mustaches, which are regarded as a sign of manliness,
masculine virility, wisdom and maturity; the luxurious mustache was traditionally taken as a symbol of considerable
social status. To compliment someone with a heavy moustache, for example, Jordanians may describe him by saying:
an eagle could land on your mustache. As such, the moustaches are a sign of dignity and honor; in situations of curse, a
man may be insulted by saying: curse upon your mustache.

Since thick moustaches are of high social values, men in certain situations take an on them as collateral for loans to
be taken or promises to be fulfilled. An illustrative example of taking an oath on moustaches can be explicit in the
following example: . sl laal o) dika 5 (e )8 Zaldll (g acll @l o Caalla 3 )L (g sl WSsan 3 580 anl danldl) agh s ylas ale o
e oe JB J3A Gala s 5 (lit. The mother of that orphan appealed to sheikh Faris for an employment to her only child.
When he knew about their hard conditions, he immediately took an oath, while holding his moustaches by saying: by
my moustaches, he will get a job within a month.

The present example shows that men in Jordan make an oath on their moustaches as a way to prove their firm and
real intention to fulfil the task for which the oath is taken. People in the western culture do not oath in this manner, and
getting a job is based on qualifications and liability, where applicants fill forms for job vacancies. Translating the
dialogue above which includes the oath formula into English is not simple for many social and cultural reasons. The
Jordanian traditional way of the oath is highly appreciated in the Jordanian society and oath takers are praised for the
favor they do after the oath is taken. These social and cultural values of moustaches, when used to oath, cannot be
observed or appreciated likewise in a completely different culture, like the western one.

There is another formula of the oath, where the moustaches are employed. This form is conditionally based on
shaving one half or one strip of the moustaches or two of them. The following example illustrates the conditional oath
on shaving the moustaches. ¢l sl G (oo 5 il iall O casn 5 alll i o)) Hlse s cJinll dlld Caalia 7 5l (0 B4 o

A A L 1) s Gl U e s oz s cue (@ dispute erupted between Dalbouh, the owner of that field, and
Uweither, who was working as a shepherd for sheikh Farhoud. Dalbouh got so angry and threatened Uwiethr by oathing:
I will shave my moustache, if | do not make you regret.

In the traditional Arab World, it is very hard to avoid the moustaches among men ranging from the leaders to civil
servants and cab drivers. The moustaches are a sign of bravery, fertility, virility, manhood, manliness and one’s
charisma. So, in Jordanian society, when they want to humiliate and dishonor a man, his moustache is forcibly shaved.
Sacher (2012, p. 104) maintains that “in Arabic cultures, swearing “upon my moustache” is a quite a serious thing to do.
(...) it is used to seal business deals on a moustache, and lavishing praise on a man’s facial hair is the utmost
compliment. Conversely, insulting a moustache is a sure way to show scorn and disrespect”.

The translator is encountered with many social and cultural challenges when literally translating the above oath on
the shaving of the moustaches. To express his anger upon grazing the sheep among the olive trees, Dalbouh oaths that
he would have shaved his moustaches, had he not made Unwither regret for the fault of grazing in the field of olive
trees. Employing moustaches in taking the oath in the original text is very functional and has a very strong message to
convey; it shows determination and firmness. This strong threat perceived in the source language oath cannot be
reproduced in a completely different culture, where men do not grow big moustaches, and the grown ones are not
socially valued. In such cases, a translation based on paraphrasing is recommended. According to Abdellal (2020, p. 28),
the translator when using this translation “attempts to produce the content of the ST without its form. It is usually longer
than the original ST because it paraphrases the ST; that is why it is called interlingual translation”.

Example 2: 138 138 a3 La 13) &) a8l (1 will cut my arm if so and so does not happen)

Conditional statements are used by Jordanians to show their decisiveness to do something. Oathing is one way of
giving or showing a firm promise. The vow can have a conditional form, where the pledge taker combines between two
events. The following is an illustrative example: 2l s (81 élle da 3 e Joanan 43l sall o) audl 5 clilha Glatia¥) e 3 )Ua s ol
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813 el gl ol (8L Luxle o (lit. Tarig has not studied at all for the exam, and he swore to his father that he
would get a high grade. His father replied angrily by saying: | will cut my right hand, if you pass).

The conditionally taken oath in Jordan has resulted from the distrust and dishonesty that have become prevalent in
the Jordanian community. At a certain period of schooling, especially in the high school, parents exert enough attention
to their teenage sons to ensure getting high scores. The fact that the father, in the present example, is aware his son has
not prepared well for the exams has driven him to angrily take the above conditional oath. In the western culture, where
the relationship between sons and parents is clear and honest, such a conditional oath cannot be observed.

Translating the above oath 135 13 3 Le 131 (sl o<l (lit. 1 will cut my arm if so and so does not happen) into English
seems awkward and odd because people in the receptive culture are more frank, direct and clear. The case being so, the
oath in situations like the one under discussion is nonexistent or too rare. Consequently, the social and cultural values
deeply rooted in the Jordanian oath formula cannot be reflected or preserved due to the sharp differences between the
two cultures. A covert translation for such situations is recommended to follow by the translator, House (1997, p. 69)
defines this type of translation as a strategy which leads “to the creation of a target text that enjoys the status of an
original source text in the target culture”. House recommends the use of such strategy between cultures that have no
particular ties.

Other examples that are commonly used in Jordanian culture in similar situations are . < ¢S5 (lit. my mother
would be my wife, if so and so happens; <¥! a3 131 3l 8 ¢ 5% (lit. | will be a bastard if that happens) and pSwY! (e z & o S|
sden z 5 ¥ (jlaaa 1) (it | will be an apostate from Islam, if Hamdan marries Hamdeh).

D. Divorce

Example 1: euall ¢ @l (lit. by divorce of wife)

Divorce is another way of taking an oath in Jordan. In difficult situations, some Jordanians take an oath of divorcing
the wife. Wives are sensitive and divorce results in many social problems; the case being so, and for fear of many
consequences, men usually take an oath on their wives. Oathing in divorce dates back to pre-Islamic period, where men
used to oath in abstaining from having sexual intercourse and considering wives as mothers and this is called ila’ or
Zihar (Spectorsky, 2010, p. 36).

The following example explains how a divorce oath is taken in Jordan: w5 oS daclueS jlis Call 535 Jasy o 530 o ]
adiall 5538l Al ) c Y a5 5 e GOl Hhie andl Laney Sl (5 (lit. Monther wanted to give Natheer a thousand JDs as
an assistance, but Natheer refused that proposal. Mother then took a divorce oath of his four wives, in case Natheer does
not take the sum of money).

What is strange in this example is polygamy, where a man can have many spouses at the same time. Translating the
above example into English can result in many social and cultural challenges. In the target culture, a husband can marry
only one wife, and marrying more than a wife at the same time is prohibited.

In Jordan, oath takers may name one of the wives. Mentioning the name of a wife shows that she is the dearest and
therefore the oath is so strong and the husband should execute the promise completely. Following is an example that
illustrates such an oath: 4ilas) sl (A s e GG () i) Letin andld ady H¥iel 33 oS celiall ol 06Dl Ol sy Lo
Sseall Ui e o5 e @l 3B oeleals (lit. Radwan invited his colleagues for dinner, but his Yazeed strongly
apologized; therefore, Radwan swore by the divorce of Noura, his youngest and most beautiful wife if Yazeed does not
accept the invitation. Naming the wife is what makes this example distinct; this scandals the husband before his other
wives, a situation that might ignite family wife problems sometimes. The literal translation of the example into English
uncovers many social, religious and cultural translation challenges that can only be overcome with the addition of
explanatory details. Addition as a translation technique is recommended in such examples. According to Sin-Wai (2016,
p. 132), addition “is a common method in translation. It involves the provision of some essential information for a better
comprehension of the translated passage”. To be specific explanation as a type of addition is the useful method in such
situation, which can help bring out a contextual meaning of the original (Barik, 1971).

The translator should be prudent when using addition in their translation. They should avoid adding too much
information and deviate from the core information, converting their translations to a composition. Chen Lim (2001, p.
480) explains “such a translation work is a breach of fidelity, and a breach of fidelity is a taboo in translation”.

E. Headdress

Arab men have a peculiar way of dressing. The head cover is called ghutra, and eqal is used to fix it on the head,;
ghutra or kufiyya as a traditional headdress is designed from a square scarf, usually made of cotton or silk. The function
of ghutra is to protect men from sun heat, dust, and other atmospheric elements.

Example 1: va i) e 3 )y Jiall .« (lit. throwing agal and ghutra into the ground)

In the Bedouin and countryside regions in Jordan, people put on these two clothing elements; they resemble manhood,
leadership, representation, authority and chief authority given to the sheikh of the tribe. The social sacredness and the
symbolism of these two head elements spring from the associations that they have in the Jordanian society; it is so
shameful if Jordanian men break the promise they give to others, especially in sensitive situations. Putting one’s hand
on the ghuttra at time of giving a promise or holding the intention of doing something is an oath in itself that should be
turned into action. To add, if the oather throws down the ghutra and the eqgal into the ground, a firm and strong oath or
oath is held, and promises should be turned into practice.
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The following example illustrates the point of the eqal and ghutra oath. cs s2ls z1 AY 8 il iaa ) e 3yl Ciela
e Jaalls 3yl Al cpa 5 Ll ST o) (e and AL Y Foadll addl doa Al k) e el e AS Hd eIl A8 e Aalgdl day (e
Alls ) sy =Y (lit. an old women came into sheik Lafi’s tent, to get her son out from the prison, after he was
accused of stealing the cables of electricity from the high way. Sheik Lafi swore to her and threw down the egal and the
ghutra to the ground in the presence of his men.

Translating the scene of throwing down the ghutra or the egal into the ground would seem ridiculous in English as a
target language. People in the receptive culture do not oath in such a manner using pieces of cloth such as egal and
ghutra. Rendering the scene even in a video form does not reflect the social and cultural associations of the two head
elements to convey the firm oath, shown while throwing them down to the ground. Thus, enough social and cultural
explanation is needed to illuminate the implications of these cultural items, and their reverence and appreciation among
Arabs in general and Jordanians in particular. As recommend by Moropa (2011, p. 287) in such cases “the translator
may sometimes add some information which is not found in the source text so that the message can be more easily
understood by the target reader”. The explanatory information is necessary to convey the importance of the egal and
ghutra in Jordanian culture. Such information should not be used indifferently by the translator, who should use them
judiciously according to the demands of the text (Reiss, 2014).

F. Arabic Coffee

In Jordan, Arabic coffee as a primary tradition has its social and cultural values. It is served on many occasions and
events such as weddings, reconciliation and other social events. Serving Arabic coffee has certain rituals, and the
movements made by the coffee pourer or waiter have particular meanings (Al-Rabayah, 1982). With the passage of time,
the Arabic coffee traditions have constructed and established a heritage that represents the Arab culture. The high
prestige that the Arabic coffee has occupied among other drinks has given it a social and cultural sacredness; spilling or
pouring the coffee into the ground is considered a form of frim oath in Jordan, and that carries many social and cultural
implications.

When the sheikh of a Jordanian tribe spills or pours the tribe’s coffee into the ground, he expresses an anger and a
strictness or firmness in fulfilling a promise or an action to be taken. The way of spilling the coffee or pouring it and the
social meanings are understood by Jordanians. The following example portrays how pouring the Arabic coffee into the
ground or dirt is a solemn oath. olall zedall 18 Gf aars el 30 a1 ALl i el Lgae s ASHD LAY U Lo g sand (8 ALl Canaial)

el nll A aaday 36 ol 3l se 18] ca sl e 85l Lide o jad o Jly a1 e 858l ALl rad cua < A5 (lit. the tribe gathered in
the week before the elections, to assure its support to Awwad, the tribe’s only candidate. After Awwad had delivered
the electoral statement, the sheikh of the tribe poured the Arabic coffee into the ground and said: the coffee would have
been prohibited on us, had Awwad not won the seat in the parliament).

The literal translation of the Arabic coffee formula as an oath into English results in many social and cultural
challenges. The Arabic coffee, as a hot drink, has sacredness in the Jordanian culture; and the confirmation and the
emphasis of the oath, taken on the coffee cannot be reflected likewise in the receptive culture. Another social and
cultural meaning that cannot be reflected in the translation is the size of the emotive meaning, when the oath is taken
with the pouring or the spilling of the Arabic coffee into the ground. This necessitates that, the tribe one and all, stand
together to achieve and fulfill the promise given in the example above.

G. Curse
Example 1: ity Nl sl (el iy (lit. 1 wish 1 would turn blind, 1 wish | would bury my sons and
daughters)

One’s soul or self is so dear to someone, and the same applies for one’s sons and daughters. An oath is normally
taken on what is dear to one and of great value. The oather’s supplication against himself is known in Jordan as a way
of confirming his real intention to do a task, and to give back other’s dues or rights as is in the case of borrowing money.
The following example illustrates the supplication as a form of oath: <uad s i) s L s e gkl @l 53l (s 4 e ) Cialial
L \A}é\..u}gj)‘)!}\ )ﬁi} e‘s.uui ‘é_ﬁ.a) %Gﬁtu;ﬁjamumbp%}&%f)w\ u\)ﬂ\wawulﬁy@)ﬂjuy el

Aaliad Lo Lgile) el ool 35558 e Ladie g g8 0 (i (lit. Ramziyya needed some kitchen utensils from her
neighbor Fawziyya who refused because Remziyyah does not return what she borrows from her neighbors. Ramziyyah
then swore before her neighbor saying: | wish | would turn blind, I wish | would bury my sons and daughters if | do not
turn the utensils on time. When Fawziyyah heard that, she agreed to borrow Ramziyyah what she wanted).

What is surprising in this example is employing the supplication against one’s self, sons, and daughters for a request.
Dishonesty, doubt and mistrust are among the reasons that have driven Jordanians for oath to show real intention and
firmness in doing tasks, and fulfilling promises. Translating the supplication as an oath into English results in many
translation challenges. The pledge in a supplication manner is cultural and has many social and cultural values that
cannot be sufficiently reflected in English. Only delving deep in the source culture and full comprehension of the
Jordanian community can enable the target readers to understand why Jordanians resort to such different and strange
ways of oathing.

The translator lives in the target culture and traits the translated text as a foreign text, which belongs to a foreign
culture. In some cases, consulting some bibliography to comprehend the source culture and its cultural terms and
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manner of expressing — oaths using supplication against oneself- is indispensable and necessary for the translator.
According to Haque Khan (2017, p. 4),

The cognitive apparatus, ability and strategies of the translator as a necessary mediator” are of paramount
importance. It is upon the translator that the comprehensibility/intelligibility of the translated text and the
understanding of the source culture depend. (...) the translator should employ such strategies, which not only
bridge “linguistic boundaries” but also remove the “cultural barriers”. To achieve this end, one of the key
strategies adopted by many translators, is the use of supplementary information regarding the culture-specific
items and activities.

V. CONCLUSION

This study has investigated the formula of oath terms and statements in Jordanian Arabic from a sociocultural and
translational perspective. It has shown that constructing these terms and statements is based on many social and cultural
grounds. The study has shown that oath taking is very common among Jordanians and has emerged as a result of
dishonesty and distrust in the Arab society, as a whole. It has been found that oath is taken in many social and cultural
aspects such as religion, honor, body parts, divorce, headdress, Arabic coffee, and curse. The study has revealed that the
social and cultural values and aspects play a major role in the way and manner of uttering the oath terms and statements.
As far as translation is concerned, the study has exposed that the social and cultural values are a real hindrance in
reflecting the associated connotations of oath terms and statements in Jordanian Arabic.
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